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ABSTRACT

In most of the tribal Societies of Arunachal PradésIndia, there are village councils that work @asnechanism
for ensuring peace and harmony in the society. &willage councils have existed since time immeshand are known
by different names in different communities. Thapgy presents the detailed study undertaken onBgithe village
council of Apatani community of Arunachal Pradekike any other patriarchal society where women @b @njoy a
significant role in the decision- making processlji#g in Apatanihas always been a male- dominasttution where
the women folks were never included in the tradélovillage council; where all the important dea@nsipertaining to the
community was taken. This paper is an outcomesoicere effort made to understand the native'sisifor not including
women in Buliang, also an effort has been madadorporate the exclusive voices of women folk tlveir resentment

and contentment for not including or inducting wonire the institution of Buliang.
KEYWORDS: Apatani, Buliang, Ceremony, Contribution, Villageu@cil
INTRODUCTION

To ensure peace and harmony in the society,thest beuan instrument through which this can be medhan
carried out. The tribal societies of Arunachal Rstdhave their own distinctive self-governing calsnihat ensure peace
and harmony in their society. Dubey (1998) staked, ta village council that has been functioningefiective village
government; supported by social and religious $amst since time immemorial. Perhaps this couldHgereason for
peaceful co-existence of all the communities ia ffart of India; Arunachal Pradesh. These villagencils are known by
different names in different communities anddipatanicommunity of Arunachal Pradesh, the village coliscknown as
Buliang. The representatives of the clans, who in theirgity constitute a kind of village government, dhe Buliangs
(Elwin 1959).

Apatanigre the inhabitant of Lower Subansiri District afuAachal Pradesh in India and are considered asfone
the advanced tribes of Arunachal Pradesh. Ap&tanibelong to the Tibeto-Mongoloid stock and tracdrtdescent from
legendary ancestor thbotani The Apatanidialect is classified under Tibeto-Burman langu&geup and does not have
a script of their own. Traditionally, they had &sdtin seven villagesHong, Hari, Biila (Reru, Tajang,and Kalung) Dutta,
Hija, Mudang-Tage and MichiBamBesides these original villages, in order to accoaae the growing population,
some more villages came up, nam@yiro, maniipolyang, and hakhe taref Hong Lempya of TajangBiirii of
MudangTage, Nenchayamg Dutta andHija, andSiibe of Bamin
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Buliang the village council ofApatanhas been an important topic of interest for wsitand research scholars
alike. Hemendrof (1962Buliangs men of character and ability, drawn from amadimg members of a lineage which,
owing to its wealth and status, always chosen epwat of their personal standing in the commurkigni (1993) said the
members of thduliang are not ordinary people; they are the man of \eealiatesmen, a man of ability, capability, and
expert in tribal laws or customary laws. So, peopkpect them and do not quarrel with them. Orctrgrary, they honor
their decisions; however, they have no absolutegoaw do arbitration and do not take any actioressila dispute of
public or individual has become a public issuet Bhen they take action people must honor theirsitets. SaBuliangis
an administration by the people, for the people ainthe peopleBuliang are the representative of the clan, village, and
community who arbitrate on behalf of them withtha&th and without bias. TherefoRuliangs considered important and
are respected greatly by the people and the itistitwof Buliang is maledominated. The post Bliliangs hereditary,
where the father nominates son for the post. Génethe eldest son is nominated. However, theradshard rule in
Apatanicustomary laws that his eldest son only shoulddrainated because the nomination depends uponillirgness
of the father and the capability of his son. Sonete youngest son can hold this post if he hasibiléy and expertise in
tribal laws. If one has no male child his immediedesin who is capable is nominated to this post.r®where in the oral
literature talks about womeBuliang, if suppose one has no male child but has a gittl ®@ven in that case daughter is
never nominated to the post Biiliangout her immediate male cousin is appointed &ubang. So in the history of
Apatani,there has never been a wontuliangHere it is worth mentioning that, there are goodhhars of books and
articles on this topic but never tried to inquiremen, which would enlighten the resentment ancctmentment over the

system or for that matter patriarchal practicengirt society.

Therefore, it would be interesting to note the nol@yed by women if any, in the institution Btiliang, perhaps
this is the main objective of this paper. An effbas been made to unfold the contribution of woriodiain Buliangand
tried to know the reasons as to why women were menicted aBuliang it also incorporates the exclusive views of

women; their resentment and contentment over nolassion of women iBuliang.
METHODOLOGY OF THE STUDY

The study of the universe is tigatanValley or the Ziro, headquarter of Lower Subandistrict, Arunachal
Pradesh inhabited by tiAgatanis.The sources of the data are both primary and skeegnThe primary data for this paper
have been collected during fieldwork in the Zirdles during which, interview and audio-visual tedure have been
employed. Interviews have taken to include thegprimembers of village council8(liang)panchayati Raj members,
gaonburas and gaonburis, village elders both mehvesmen and randomly selected villagers.A questaencum
interview schedule was used in administering tl#peoadents. The secondary sources of data are wWiusk have been
collected from the official records of tlguliangorganization, books and papers on related topars flifferent authors

both published as well as unpublished.
POWER AND FUNCTIONS OF BULIANG

The Buliangof Apatanihas a responsibility of maintaining law and orihethe society and are believed to be the

upholder of unrecorded code and conduct of the lpemgsed on traditional customary laws.
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The administration of justice was looked after bgBuliang Both internal and external peace and harmony were
established in their society during those daystdube existence @uliangHowever, they do not have absolute power for
arbitration unless a dispute affects the publitagge or individual appealed to them for justiépaTanisociety provides
for the enforcement of laws through tBeliang acting as the representatives of public opinidhe power of th&uliang
no doubt, is limited and they neither constituteilzal government nor do they function in the manofgudges in a court

of law(Hamendrofop.cit., p.100 ).

But since last few decades, the judicial and adstriaive power and function @&uliang has been reduced to
some extent due to the introduction of Indian pexmale and its administration in tigataniValley. ThoughBuliang’s
functions are reduced in certain areas it doedaseat its importance iApatanisociety,Buliang still plays an important
role in the socio-religious life of th&patanis.For example the three important religious cerem®ifApataniviz.Myoko,
subutaningand Murung festivals. Perhaps this is the major functionBofiang these days. Ursula (1953) also wrote a
chapter orMurung festival but did not mention the role playedBlojiang in this ceremony. These are the main festivals
celebrated by theApatanis and these ceremonies cannot be celebrated or rpedo without the involvement of
BuliangMyoko is the annual festival of th&patanicelebrated in the month of March, this festivat&ebrated by the
whole community, in turn, wise, where the whole ocamnity is divided into three village groups andsthéhree village
groups celebratdlyoko on rotation basisiari, Biila (Tajang, Reru, and Kalungconstitute one groumBamin-Michi,
MudangTage, DuttandHija constitute another group ahtbng make another group. This festival starts or begihen
Buliang from other guest village arrives in tidyokdosting village, they come in a procession calddvboAmang
consist of the priest who leads the processionfad byBuliangand young men well versed Apatanioral literature and
sometimes even young boys of their village accomphem. It is important to note that women folk ibevives or
daughters oBuliangwere not allowed to accompany in this processidre guests are then served wii{rice beer), meat,
tapyo (local salt) and rice and meat for the childrehe Ppriest then chants hymn callédngur’ a prayer of revoking all
the unseen danger and misfortune and hence piect the clan, village in particular and commyras a whole are
sought. Meanwhile remaininguliang guest goes to all thBuliang’s house of that village to colle@pyqlocal salt) this
ritual is known agapyokhaningIn this ritual(tapyokhaningkll the wives oBuliang receive the guest at their respective
houses and offer them with the ceremonial giftsapfyoand serve thert©’ (rice beer).In the same wajurung and in
SubuTaningeremonies to8uliang plays an important roleMurungandSubuTaningare performed by an individual
family for the well being of the family members.threse ceremonies tBaliangare invited for a feast and ceremonial gift,
called Amangre presentedUnlike Myoko festival whereBuliang from other village are invited, here in this two
ceremoniesMurung and Subu-Taning, Buliangf own village are invited for the feast and ceoeral gifts. One thing is
common in all these ceremonies vidyoko, Murung, Subu-Tanintpat wheneveBulianggets a ceremonial gift in the
form of meat, salt and monégpu) they never take it to their own respective haagker they gather in one of the houses
of the Buliang There all theBuliang get together and the wife of the house owner pespaice and rest of the
Buliangwives bring one jar 0O (rice beer) each, one plate of meat salad eactapymnd have a good time together
along with their children, feasting with delicacie®ught as gifts from ceremonies and also fromwhes of respective
Buliang And theapu (money) they received in the ceremony is kept asd for theBuliang In this wayBuliangplayed
an important role in all socio-religious life éfpataniand perhaps it was tHguliang who bind all the villages of the

Apatanivalley in one rooffanw
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TheBuliang of the entireApatancommunity are classified into two broad groupseziBuliangAssothey are:
e Tailyang-HaocandTwnw-Dwbocomprised oHari, Kalung, Dutta, Mudang-TagandBaminMichvillages.
» Niichi-Niitii, Reru-Tajang,andDiire-HijaBuliang: comprising oReru, Tajang, HijandHongvillages.

For the better coordination among all BBeliangsof different villages an apex body Bliliang was founded in

the year 2012, called ‘SupungBuliang Council’. Baling are the village wise distribution of tBeliangs.

Table: 1Village Wise Distributions of Buliang

Sl. No. | Name of the Village | Numbers of Buliang
1 Niitii 16
2 Niichi 11
3 Reru 23
4 Tajang 20
5 Diire 10
6 Dija 14
7 TalyangKalung 11
8 HaoBuliang (Hage) 17
9 Pato 6
10 Dutta 9
11 TaduTage 12
12 BaminMichi 10

Total 159

Source: compiled bythe researcher based on By-Law and tatien, SupungBuliang Council- 2015 and data

are collected by the researcher during a fieldysaidZiro.

According to Table 1, the total numbeBaofiangsare 159, and as per the information gathered duha field
study, out of total 158uliangs 5 of them are dead and hence their 4 widows athaughter are the custodian of the post-

Buliang because their sons and brothers are still young.

WOMEN'’'S ROLE AND SPACE IN BULIANG

Like any other patriarchal society, where womenndb enjoy a good position in the decision makingcess,
Apataniwomen were never included in any of the decisioraking bodies. In those dayuliang being a powerful
mechanism through which all the important decigi@ntaining to community, be it a social, religicarsd judicial were
made by them and it has always been a male- doadriastitution. TakheRibia chairman of ‘SupungBnaCouncil’
(Apex body ofBuliang) replied to a question, what are the roles oredutif the wives of thBuliang® “Their (wives of
Buliang9 only duty is to prepare and serve food and rigerin anyBuliang gathering and also in other ceremonies where
they as a wife oBuliang are obliged to také&D’, tapyo(local salt)an¥okag(meat salad). The same question has been
asked toDusuKopiyang, an elderly women of Hariag#, wife of Lt. DusuHaliang who wasBalliang what is your role
as a wife ofBuliang? She replied “I think as a wife &uliang | too played an important role along with my hustha
Wives of Buliang had an extra duty to be maintained, especiallynduwinter season because those are the season for
Myoko, murungndsudu-taningfestival of Apatani for instance other women in the village had aichof their own,
whether to keeflO’ (rice beer) andapyoat their houses and therefore were not comput&srthem, but for the wives of
Buliang we make it a point to keep at least sdfek (rice beer) andapyoat our houses, because in these ceremonies

visiting of Buliang and other guests from other villages atBliang’shouse were very common. And if we are not ready
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with that necessary stuff, it would be a disgraceotirBuliang husband and we never wanted that to happen, tieref
were extra careful in this regard. We enjoyed gadr duty and never felt burdened.” Another rodeaawife of the
Buliangis as custodian of the po&uliang this happens wheAuliang dies whose sons are young, in such case, wife of
the Buliang becomes the custodian of the husband’s post athoket not give her a permanent membership or make h
Buliang When her son attends the age of maturity, madbmatically passes the legacyBafliang to her son. For the
time being themother represent her son in any mgethnducted by thBuliang but her presence in the meeting does not
show her importance because she is never consuitesy matter nor she gives any opinion in anynekda this regard
guestion had been put forward to TakheRibia, charaf ‘SupungBuliang Council’ whether tBailiangsinvite or inform

the widows ofBuliangsto a meeting conducted by them and do they all@men folk to share their views,he replied “of
course we do inform and invite them to any meetiggconduct and women are not restricted from sbatieir views,
they too can share their opinion in any matter thddeing discussed but women hardly do that attterahey prefer to
lend their hands in preparing food, rice beer angerving them.” It is important to note that tipase ofApataniwomen

in the institution ofBuliangis just of a custodian; she cannot becdndiang in her lifetime.Beyond this what remains

with women is just simply the name tag as ‘wif@/jdow’ and ‘mother’ ofBuliang,an essence of patriarchal society.

Here question arises as to why women were nevéuded inBuliang? To know the views of not inducting
women in the Institution oBuliang A questionnaire was prepared to assist theirsidea the same. There were 90
respondents, consisting both male and female iralequmbers who were aged between 30 years to 66s.Ybe
composition of the sample was; Bdliang members, 3 priests, @aon Buras 3 GaonBuris 35 Panchayati Raj members
and 35 villagers.All these respondents have beedoraly selected from thApatanivillages. And their responses have
been categorized into three basic reasons citethbyrespondents. Below is the table showing the beus of the

respondents in different categories of response.

Table: 2 Why Women were never Inducted irBuliang?

No. of the Respondents Total
Reasons
Male Female No. %
ggt]hplace; women are not a permanent member of any: 2 49 54.4 %
Incapable; women are physically weaker than men. 12 10 22 24.4 %
Division of work; women are busy in a feminine job. 8 11 19 21.2%
Total No. 45 45 90 100%

Source Data collected bythe researcher, during fieldgt2016.

Above Table 2 shows the different reasons thatamedgnts assume for the non-inclusion of womeBLitiang.
They also shared their views while substantiatimgjrtresponses. Following are the analysis mad&herbasis of their

reasons they have cited.

e The first reason was supported by 49 respondenthiwh 25 were male and 24 were female, that makes %
of the total respondents. According to thBoljangsare a permanent member of a clan. But, women @tréha
permanent member of a clan where she is born.cBaeges her clan forever when she gets marrieelse€rh
respondents would love to quote very popular priowdrthe Apatani“Nyimw mi Nyibo pa, sanw mi kwdi pa.
which means “women are for other as she gets ndaleimving her own family and clan and leaves aretlie

soil, as leaves of a tree is bound to fall dowrthenground.
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e Therefore women were not included in the institutid Buliang.

* The second reasons cited by the 22 respondentfiohv2 are men and 10 are women, making 24.4 #%heof
total respondents is that ‘women are physically keeahan men’ for those respondents men are pHiysica
stronger than womerpinwsi milo bomitamoyado pa putwieaning God has created men to be stronger than
women and so role dBuliang involves negotiation, arbitration in hostilitiegtlveen individual, villages and
even some time between communities, so it is nesipte for women to handle such situation for woraes

physically weaker than men. Therefore women wevenmducted aBuliang.

e And the third reason being ‘Division of labor’ b&les in feminine and masculine work. 19 respondargsin
favor of this category, of which 8 were men and éfdemvomen that constitute 21.2 % of the total radpats.
According to them women staybusy whole day in matagomestic as well as agricultural work, hencealdo

not spare a time for community service. And ttmtld be the reason why women were not inBaoéang

The analysis of the table 2 tells that both thedgemgrees and cited reasons for not inducting womBuliang,
their responses are based on their own understaiadid experience. The survey in this questionrmamee the base for
another interesting question that is ‘whether, woraéApatanisociety are satisfied with the system of non-isidn of

women inBuliang this can be of worth studying in tigatanipatriarchal society.

Therefore,in this paper effort has also been madebdw the womens’ stand on how they feel for motuding
women aBuliang To know the resentment and the contentment swgard, a separate questionnaire was prepaded an
this question was administered to only women redpnts of the previous question. So, there wered@hen respondents,
aged between 30 to 60 years. The question put fdrisafore them was; should women be includeButiang— ‘No’ or

‘Yes'? Substantiate your answer. Below table shtheg response and the number of the respondents.

Table 1.3: should Women Be Included in Buliang?

Response| Number of Women | Percentage
No 38 84.4 %
Yes 7 15.6 %

Total 45 100%

Source Data collected by Researcher during field studyg2

Out of 45 women, 38 women that constitute 84.4 %thaf total respondents said ‘No’ and they have no
resentment for not including women Buliang For instancelasso Omn elderly women of Hari village, answered
‘nyimwBuliangengo mi enkoda, udeyalu mi hunaluctikeeaning ‘if women becorBailiang who will do the household
chores? According to the research many of the womegpecially older generation feel that women gheeammain in the
house looking after family, doing household chaed agricultural works. For these respondentspoustand tradition of
their fore father, including the division of labfar men and women should be honored. They believipataniproverb
‘mehikekang, milo kegathich means ‘wife is inferior and husband is sigréthat shows their unconditional love for a
husband. So they did not show any resentment app@ntment for not allowing women to b&aliang The submissive
nature of the Apatani women can be seen here andla deeply rooted faith in the patriarchphtanisociety. Out of 45,
only 7 respondents that constitute 15.6 % of thal teespondents are with ‘Yes’ response. Accordmghem, women
should be included iBuliang For these respondents, women are equally capaldeery work, and the notion that

women are incapable and weaker than men is onlgusecwomen have never given a chance to provedtential. And
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if given an opportunity woman can even excel meat e respondents of this category are contenaussc women
nowadays are getting equal rights in every sphétidéep women have also started takingactive parlecision making

bodies at the grass root level through Panchaygtirigtitution.
CONCLUSIONS

The institution ofBuliang; the village council ofApatani the upholder of the unrecorded traditional and
customary laws had always held an important paositio the Apatani society. Though at present their judicial and
administrative power and function has reduced tmes@xtent due tothe introduction of the Indian peswde and
administration in theé\patanivalley. But in the socio-religious sphere, theailerstill remains at the paramount. As it has
been seen that, in religious ceremonies Nkarung and SubuTaning, Buliangtill plays an important role.Like in any
other patriarchal societypataniwomen too do not enjoy the privilege of being parthe Institution oBuliang though
women were never seen negotiating, arbitratingan and hostility, between the disputes cases dkimgaalong with the
Buliangmen to a ceremony in different villages but, thisdy reveals the women’s contribution to the eaofBuliang,
which cannot be denied; and yes women do contrithgegh in a small way but significant one that aj® remains
behind the scene; there remains a dedicated wife bfisband who caters all the efforts in her cayaso that her
husband’s prestige always remain at the highestctiuld be understood by the way they get readly thiose ceremonial
gifts for the guest and maintain all the obligatias a wife oBuliang with all sincerity. There is a mother who protects
and guides her children even in the absence diilislvand, a mother who always tries to secure teeff her son as she
became custodian of the post, so that somedaydmecauld becomd®uliang and a woman who never questions the
existing patriarchal system and enjoyed her woiilth wontentment, this could be seen through thessssent of question
‘Do you think women should be includ@dBuliang?’ where 85% of the women feel that women shouldoeahcluded in
Buliangand only 15% of the women feel that a woman shbeléhducted aBuliang. Perhaps this study supplements the

role and contribution made by women folk in a atrhal society.
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